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whose " son " was the Temple, literally destroyed but figuratively restored in the risen 
Messiah, and that this poetry, originating after the year seventy, was transformed into 
literal prose before Luke wrote, taxes belief very heavily. It seems easier, on the 
premises of the paper, to suppose that a young man was resuscitated after some hours 
of apparent death or that one " dead in sins " was restored " alive again " to his 
widowed mother. The phrases upon which Dr. Abbott, like Strauss, Keim, and Holtz- 
mann, base a dependence upon the revivifications of Elijah and Elisha are quite com- 
monplace and naturally involved in the situation. The omission from Matthew and 
Mark is the most serious matter; but if the synoptic common tradition is due to 
sharply defined limitation, oral or written, it might omit even such a miracle as this, as 
well as the great parables peculiar to Luke or the mighty works done in Chorazin. 
Most satisfactory and valuable is the first half of this article. 

Garrett Biblical Institute. Charles F. Bradley. 



Die Taufe bei Paulus. Von Ernst Teichmann ; Zeitschrift fur 
Theologie und Kirche, 1896, Heft 4, pp. 357-372. 

The testimony of Paul on Christian baptism is important because he 
is the oldest source for the history of Christianity, and uninfluenced by 
such dogmatic considerations as underlie Matt. 28:19. Paul has few his- 
torical data; his interest is that of the theologian. Hence we must notice, 
first, the place of baptism in his teaching. The theology of Paul has 
throughout an eschatological orientation. So the significance of Christ 
lies chiefly in the fact that he has overcome death. Entrance into his 
approaching kingdom is not by works, but by faith in him. By this 
faith one comes into possession of the Spirit, and he who has the Spirit 
has eternal life. 

In Gal. 3 : 26 Paul speaks of sonship to God as consisting of two 
elements, freedom from law and the reception of the Spirit. These two 
elements are closely related. The Spirit unites the believer with Christ. 
In Gal. 3 : 27 this union is expressed in the figure oi putting Christ on. 
One who does this is in Christ. This conception is parallel to that of 
sonship. In vs. 26 the means of becoming a son is faith in Christ; in 
vs. 27, it is baptism into Christ. Of these two conceptions, baptism is 
secondary, and brings no new element into the thought. The apostle 
might have used faith in vs. 27 as in vs. 26. We have now to ask how 
far the other passages, which deal dogmatically with baptism, confirm 
this result. First, Rom. 6. Baptism into Christ is baptism into his 
death, that is, into fellowship with his death. But Christ rose from 
the dead ; hence the hope that fellowship with his death will become 
fellowship with his resurrection. Baptism in this passage has an ethical 
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color, while in Galatians its mystical side is prominent. Yet the chief 
significance of baptism in Rom. 6 is that it brings into fellowship with 
Christ. The passage, i Cor. 12 : 13, is similar. The one Spirit takes 
the place here of the water in the other passages. The one body into 
which we were baptized is the church. Here the thought of fellow- 
ship with other believers is prominent, while in Romans it was fel- 
lowship with Christ. Briefly, then, the significance of baptism in Paul 
is this : it is the means by which one comes into (mystical) union with 
Christ. This union is realized through the Spirit who enters man at 
baptism. This Spirit is the material (Stoff) and power which on the one 
hand unites individual believers into one body, and on the other hand 
joins the individual and the church with Christ. What, now, in the 
thought of Paul, is the relation between faith and baptism? Baptism pre- 
supposes faith. It is impossible that there should be a baptism without 
faith. Baptism does not change character, but visibly represents a 
change that faith has wrought. The reason why Paul made this use of 
baptism was psychological. As the solemn act which separated between 
the old life and the new, it made an indelible impression on the mem- 
ory, and the inner experiences which preceded it were called up by its 
mention. These experiences were not so well adapted to mark the 
decisive change in the believer as was the clearly defined act of bap- 
tism. Such a use of baptism by Paul presupposes a general use of the 
rite in the churches. This is against I. H. Kremer, who holds that 
only Gentile converts were baptized. Further, Kremer's view is exe- 
getically untenable. For (1) it gives a narrowing force to oo-oi in Gal. 
3 : 26 and Rom. 6:3; and (2) it takes 1 Cor. 12 : 13 as referring to a 
spiritual baptism, in contrast to the real one. 

Several circumstances help to explain the rapid adoption of bap- 
tism in the early church. There was the example of Jesus, who had 
submitted to the baptism of John. Then, since Gentiles had been 
admitted to Jewish fellowship by proselyte-baptism, it was natural that 
they should be so admitted to the Christian fellowship, especially as 
the earliest Christians were Jews, and Jews who had no thought of 
establishing a new religion. Further, the Gentiles were familiar with 
baptismal rites, since there were such in their mysteries. Paul's other 
references to baptism confirm the above result. Thus 1 Cor. 1:14 
makes the impression that he did not attach great importance to the 
rite. In view of this passage, Matt. 28:19 must be regarded as of 
somewhat late origin. Paul could not have spoken as he did if the 
other apostles had received such a command from the Lord and had 
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conformed to it. A word of the Lord would have bound him, and 
then, further, as he claimed equal authority with the other apostles he 
could not have taken an isolated position in this matter. Hence we 
may infer from his treatment of baptism that the other apostles were 
not particular to perform the rite themselves. 

Paul judged mildly of baptism for the dead (1 Cor. 15 : 29). It is 
probable that the dead for whom baptism was performed had accepted 
the gospel, but had not had opportunity for baptism. Two inferences 
may be drawn from this passage : (1) The rite of baptism in itself had 
relatively little significance for Paul. (2) The Corinthians laid great 
weight upon it. Here, then, in a special case we see the two moments 
which are decisive for the position of baptism in the theology of Paul. 
For him, baptism apart from faith was of secondary importance ; but 
the church held it in high esteem. The combination of these two facts 
explains the peculiar manner in which Paul has incorporated baptism 
into the circle of his religious and theological thought. 

This article by Teichmann is in the main convincing. It shows that Paul regarded 
the rite of baptism as a convenient symbol, of no real meaning apart from faith, and 
not as being in itself a necessary ordinance. The article has strong incidental evi- 
dence against the genuineness of Matt. 28 : 19. The author does not touch the point 
of household baptism, nor does he refer to the mode of baptism. We may infer from 
his general position that he thought of Paul as indifferent in regard to the details of 
the rite. 

Chicago Theological Seminary. George H. Gilbert. 



Zur Rechtfertigung der Kindertaufe. Von P. Lobstein; 

Zeitschrift fur Theologie und Kirche, 1896, Heft 3, pp. 278- 

298. 
In this article Professor Lobstein, of Strassburg, notices first the 
objections urged against infant baptism, (1) as foreign to evangelical 
faith, which is essentially personal ; (2) the lack of Scripture support ; 
and (3) that early church history shows no trace of infant baptism. 
Admitting the force of these objections, he finds that the alternative is 
either to postpone baptism till faith can become personal or to find 
new arguments for the baptism of infants. He decides for the latter, 
and sets himself to show how in our day, and in churches that have 
long been Christian, and are far from the relations of the mission 
churches of apostolic days, the baptism of infants can be defended 
on the broad ground of divine revelation and Christian nurture. It 



